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The term “evangelical” is becoming so plastic in view of the current political, social, religious, and moral use of the word locally, nationally, and globally, that this word has become ambiguous and may very well lack substantive definition in our contemporary age.  Moreover, the issue becomes even more difficult when one considers how to measure the term “evangelical.”
  
A.
Consider the following:   Since World War II, four aspects of evangelicalism have 
become apparent: 

 (1) 
Confessionalism:  The firm conviction that evangelicalism is defined by what is 


believed, and that what is believed is biblical.

(2) 
Transconfessional:  The emergence of Christian celebrities, managers, and 


marketers who downplay doctrinal dogma and distinctiveness, emphasizing the 


importance of cultural relevance.  Guiding principle tends to be a “pragmatism of 

sorts” whereby the value maxim is based upon what is “useful” or “relevant.”  If 


it is non-useful, then it is not relevant to Christian thought and practice.


(3) 
Charismaticism:  Confession arising out of the Bible informed by the intuitional 

ministries of the Holy Spirit.  
(4) Postmodern evangelicalism:  This “cultural movement” emphasizes “community” interpretation, experience, and cultural accommodation.  Moreover, there is suspicion towards “Archimedean” authority and structure (form e.g., tradition) and content (transcendent doctrinal conviction), epistemological correspondence, and metaphysical realism. 

B.
      We also have semantic categories:
(1) 
“Consistent evangelicalism” whereby the term “evangelical” denotes a 
theological position.  

(2) Neo-evangelicalism whereby dogmatic tenets of evangelicalism are softened in areas such as bibliology, soteriology, ecclesiology, and pneumatology;
(3)  “Catholic evangelicalism” whereby one is an “evangelical” within the Catholic Church; 
(4) “Ecumenical evangelicalism” whereby one appreciates the knowledge, ritual, and religious experiences of ecumenical liturgy but remain consistent with theological doctrines that are sola Scriptura;  
(5) “Confessional evangelicalism” embraces the doctrines of the evangelical faith but is removed from the political aspects of conservatism; one is not necessarily a Republican if he or she is an evangelical Christian.  
C.
There are different overtones to the word “evangelical” itself.  For example:

(1) 
In Germany, evangelisch refers to what is Protestant over and against what is 
Roman Catholic; it is almost indistinguishable from Lutheranism.  
(2) In the Anglo-Saxon heritage, evangelical is associated with the defining theological and ecclesiastical developments in history (e.g., Puritanism; the Great Awakenings, etc).  
(3) And in African countries like Ghana, evangelicalism is perceived as being associated with the teachings of the TBN TV ministry.   
(4) Then there is the issue of “folk” evangelicalism such as the Amish and Mennonites.    
George Marsden’s insights are helpful in measuring the term by stating the following:


First, evangelicalism is a conceptual unity that designates a grouping of Christians who fit a certain definition.  Second, evangelicalism can designate a more organic movement.  Religious groups within some common traditions and experiences, despite wide diversities and only meager institutional interconnections, may constitute a movement in the sense of moving or tending in some common directions.  Third, within evangelicalism in these broader senses is a more narrow consciously ‘evangelical’ transdenominational community with complicated infrastructures of institutions and persons who identify with “evangelicalism [Evangelicalism and Modern America (Grand Rapids:  Eerdmans, 1984), ix].
D.
Therefore, because of the convoluted issues regarding the term “evangelical” I advocate a 
confessional-systematic evangelical model:

 1.
Confessional:  There is an overriding emphasis upon biblical and 

theological doctrine.  In particular, belief in Sola Scriptura is the ultimate 
and final authority (a).  Subordinate to and flowing from the absolute 
authority of Scripture is the firm conviction of the following: (b) the real, 
historical character of God’s substitutionary atonement as recorded in 
Scripture, (c) eternal salvation exclusively through personal faith alone in 
Jesus Christ alone, (d) emphasis upon being obedient to missions, (4) the 
responsibility of having a spiritually transformed life, and (e) the 
physical return of Jesus Christ.


2.
Systematic:  Since the justification of Sola Scriptura is verbal, plenary 



inspiration, one is able to offer a totalizing system of theology.  Though 



this systematic approach is thetic, it gives vital importance to both 



knowing doctrine, derived inductively-exegetically from the Scripture, 



and its systematic relationship to biblical (separate books of the Bible 



typically divided by author), historical (doctrinal development in view of 


controversies, councils, and creeds) and humanitarian, philosophical, and 


scientific matters.



a.
Justification includes the following; some of which are a priori:




1.
The superintendence of the Holy Spirit in verbal, plenary 




inspiration (He is the ultimate Author, actively using the 





gifted personalities of human authors to write exactly 





what He wanted disclosed.




2.
The sum-total of God’s infinite perfections as the source 





of God’s revelation (He will never contradict Himself; 





He is logical and non-contradictory).




3.
The nature of progressive revelation and law of first 





reference.




4.
The nature of propositional truth within genre (s).




5.
The historical fulfillment of Bible Prophecy.




6.
Jesus’ use of O.T. Scripture.

7. Perspicuity. 
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